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EVANGELIsING THE CITY

Severino DIANICH

1. Evangelising.

I am always using the term in a strict sense:

the direct and explicit passing on of faith in Jesus -

the Risen one, Lord of life, hope and ultimate destiny of the world -

wishing  that the person addressed may receive faith and become a Christian.

It is the act that essentially precedes every  admission into catechumenate.

a) In those countries with an ancient Christian tradition it took place for one and a half millenniums within the families

towards the new generations.

b) In the so-called “foreign missions” it was the task of specialized “missionaries”,

sent by the Pope with a mandate to found new churches in new territories.

c) Today it has become again a fundamental need.

which concerns every Christian in every country on earth.

2. Evangelising: who?

Not things, not institutions, not communities, but people

In a rhetorical form it could be expressed as: the city;

in reality, the recipient cannot but be the person, and for contemporary sensitivity the individual person.

The fundamental reason is that faith is an act of freedom

and therefore it cannot but proceed from the individual person’s innermost self 

 “Evangelising the city” then means exclusively

evangelising the man and the woman of the city

3. Diverse citizenships

One important difference runs between the historical cities

and the modern metropolis and megalopolis, cities without history.

There is also a difference that runs crosswise, among citizens:

there are those who have their roots in the city

qnd there are those who have them elsewhere and feel uprooted in the city.

Growing and widespread mobility renders the figure of the quasi-nomad or temporary citizen increasingly frequent.

Now, a Christian is always, somehow, someone who is uprooted:

for the New Testament, the model is the nomadism of Israel’s patriarchs.

The Christian faith proposal does take place with care and love, within a given culture and in the context of a particular city,

but it is also free from the cultural framework in which it lives

and it is capable of addressing every person, whoever feels resident and whoever feels alien.

4. Offering a sign

Faith proposal in a city has its elementary actualisation by showing that there is a place and there are people.

where it is possible to externalise the question about the meaning of life 

and move on in search for God.     

a) In the historical cities of countries with a Christian tradition the presence of Christian churches is conspicuous,

but their function is schizophrenic:

there is a time for tourists and there is a time for the liturgy of believers.

b) In the cities that are new, poor, or deprived of history,

the temptation could be to establish a sectarian-like Christian form of presence 

giving rise to  exclusive communities.

It remains true that the essential form of evangelisation is through personal encounter,

but it is also true that the Church is constituted at the service of the world

and its presence in the city is of a public nature.

The tradition of the church with its doors open on the public square shows this crucial 

 disposition of the Church:

it belongs to the city and offers itself to the city.

5. Offering a house in the city

- In a traditional and religiously homogeneous city life the church was situated at the centre, so that the whole inhabited area converged on it:

the living Church of everyday life was the city itself, and the sacred building constituted the 

meeting point where to  worship the God of all..

- Today, it is obviously imperative to definitely move away from these models.

In the city which is more and more “gone through” rather than “lived in”

and more and more culturally and religiously variegated 

the Church must offer itself as a house to abide in, even if only for one season in life,

in which it is possible to search for God together, 

cultivate the ideal of universal fraternity

and find in Jesus the source of a new hope, that of the heavenly city. 

